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Shankara Vachanamrita
Sri Shankara Bhagavatpada is the resplendent star
that appeared over 1300 years ago on the firmament of
Indian Darshana Shastra. That was a time when there was
overindulgence in rituals. There were the invasive attacks
of those who rejected the existence of Atman. People were
confused about the mode of leading a Dharmic life. It was
then Acharya Shankara taught the people the Vedic means
to Moksha. It was He who established, on firm ground, the
core teaching of the Upanishads, with His inimitable and
powerful logic. The Acharya did not propound any new
sect or system. His teaching is the panacea for any
individual thirsting for the Truth and is determined to walk
the path lit by that Truth. Whatever system we follow and
whatever form of God we choose to worship, if only the
Acharya’s teachings are accepted as the guiding principles,
we can be assured of reaching the goal of realizing the Truth.
If one were to secure the direct realization of the truth
pertaining to oneself and the perceived universe, one’s very
perspective of the world gets transformed. His very
personality is rendered purified.
Purification at the individual level would result in
the cleansing of the nation itself. This results in a unified
vision at the macro level. In the light of the teaching of the
Upanishads, the entire universe is an illusory appearance in
the unitary Consciousness. There is nothing other than this
Infinite Consciousness. There is no room for attachment
and aversion when in truth everything is One alone. Having
blessed the world with such an immaculate and magnificent
path, Bhagavatpada Shankara established Mathas in the four
directions of our nation thereby adding power and glory to
the feeling that we, the descendants of the Holy Bhaarat, are
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one nation. He ensured the uninterrupted flow of the
Upanishadic liberating teaching on systematic lines with
these Mathas as spiritual power-centers. Completing His
life’s mission at the age of 32 years, Acharya Shankara
Bhagavatpada ascended the Mount Kedaranath (Himalayas)
and was no longer seen by anyone. Even to this day the
beacon light of the teachings of the Great Acharya, who is
truly immortal, continues to guide all of us on the path of
Moksha.
Let us never lose sight of these priceless gems of His
teachings.

.E.pÉÉ 41. ArÉÇ iÉÑ LåMü¨uÉSvÉÏï lÉ ÌoÉpÉåÌiÉ MÑüiÉ¶ÉlÉ | [oÉ×.E.pÉÉ
4-4-15]
But this man sees unity; hence he is not afraid of
anything.
When a person cognizes something that is different from
himself, then there is fear from that. That different object is
really not there as there is no difference. When this is the
case, who is to be afraid of whom? Therefore in the realm of
non-difference, there is no room for fear at all.
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2. SåWûÉÌSÌS-AÉiqÉoÉÑÎ®È AÌuÉ²ÉlÉç
AlÉÑ¸ÉlÉM×üiÉç |
[aÉÏ.pÉÉ. 1313-2]

UÉaÉ²åwÉÉÌSmÉërÉÑ£üÉå

SkÉqÉÉïkÉqÉÉïÌS
-

The ignorant man who considers the body, etc. as the Self,
being subject to attachment and aversion, engages himself
in action resulting in merit and demerit.
The basis for man’s actions (meritorious or
otherwise) is the duo of attachment and aversion. This duo
has ignorance for its basis. From ignorance springs the
identification with the body, etc. When this identification is
eradicated, man renounces with equanimity both merit and
demerit.
3. iÉjÉÉ cÉ xÉuÉïmÉëÉÍhÉlÉÉÇ vÉÉåMüqÉÉåWûÉÌS SÉåwÉÉÌuÉ¹cÉåiÉxÉÉÇ xuÉpÉÉuÉiÉ LuÉ
xuÉkÉqÉï
[aÉÏ.pÉÉ. 2 mÉÏÌPûMüÉ]
xuÉkÉqÉïmÉËUirÉÉaÉÈ mÉëÌiÉÌwÉ® xÉåuÉÉ cÉ xrÉÉiÉç |
To all those beings filled with the defects of dejection,
delusion, etc., giving up ordained duties and resorting to
prohibited actions occur as a matter of natural course.
When subjected to misery and delusion, man forgets
what he is supposed to do and resorts to that he ought not to
do. As a result of this his life becomes useless. Thus every
one must make his life fruitful by remaining free from
misery and delusion.
4. mÉë
mÉëÉÍhÉlÉÉÇ xÉÑZÉmÉëÉmiÉrÉå kÉqÉÉåï ÌuÉkÉÏrÉiÉå | SÒÈZÉmÉËUWûÉUÉrÉ cÉ AkÉqÉï
mÉëÌiÉÌwÉkrÉiÉå | [xÉÔ.pÉÉ. 11-3-30]
Dharma is enjoined with a view to bringing happiness to
beings. Adharma is prohibited so that the beings do not
suffer from misery.
Dharma accomplishes happiness here and in the hereafter.
It affords a framework congenial for an orderly lifestyle.
When we adhere to the scripture-taught truthfulness, etc.,
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happiness accrues to us. When we abstain from the
scripturally-prohibited acts, misery is avoided. It is with
this intention the Veda enjoins: ‘adhere to Dharma’, ‘one
aught not to swerve from Dharma’, etc.
iÉÈ5. aÉÑhÉÉÍkÉMæüÌWïû aÉ×WûÏiÉÈ
-AlÉÑ¸ÏrÉqÉÉlÉ¶É kÉqÉïÈ mÉëcÉrÉÇ aÉÍqÉwrÉÌiÉ CÌiÉ |
[aÉÏ.pÉÉ. mÉÏÌPûMüÉ]
When accepted and practised by men of high character,
Vedic religion (Dharma) will widely spread.
Teachings have to be addressed to only those who are fit
to receive them. When the truly qualified people grasp the
teachings and put them in practice, other people also will
follow them. It is seen that the teachings given out to
unqualified persons become futile. Therefore teachings on
Dharma have to be given only to those who are endowed
with high character.
6. mÉëirÉ¤ÉÉ cÉ ÌuÉ²iÉçxÉÇrÉÉåaÉå mÉë¥ÉÉuÉ×Î®È | [oÉ×.E.pÉÉ. 33-1-1]
It is evident that the intellect is enriched when one lives
in the company of the learned.
It is seen in the worldly parlance that even a mediocre
student becomes transformed into an intelligent one in the
company of accomplished scholars. This is a fact even today.
History tells us that a dull-witted student named Bhupadeva,
owing to his tutelage under a very learned scholar, turned
out to be a highly intelligent scholar in Vyakarana
(Grammar).
7. lÉ cÉ ÌuÉ¥ÉÉlÉÉiqÉÉ mÉUqÉÉiqÉlÉÉå uÉxiuÉliÉUqÉç | [oÉ×.E.pÉÉ. 22-3-6]
The Individual Self is not an object that is different from
the Supreme Self.
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This can be understood thus: The wave is non-different
from the water (of the ocean). The ornament ring is nondifferent from the substance gold that it is made of. The
space delimited by a jar is non-different from the unlimited,
all-pervading space. Even so is the Self delimited by the
body-mind is non-different from the Infinite Self that
pervades the entire creation. Thus is it declared: ‘Jivo
Brahmaiva, na aparah’, the jiva is none other than the
Brahman.
8. oÉë¼æuÉ LMÇü mÉUqÉÉjÉïxÉirÉqÉç CÌiÉ uÉåSÉlÉÑvÉÉxÉlÉqÉç| [qÉÑÇ.E.pÉÉ. 22-2-11]
‘Brahman alone is the One Ultimate Reality’ such is the
final ruling of the Veda.
Reality is spoken of as having three facets as it were:
parlance reality, seeming reality and Absolute Reality. The
‘silver’ appearing erroneously in a shell is of the seeming
reality. The same is the case with dream as well. All these
remain as real only as long as they are perceived; the
moment they get sublated, the perceiver realizes these to be
false. The case of the parlance reality is different. This
world that is perceived by us, though not of the same order
of reality as a dream, too will come to be experienced as a
mere appearance upon the dawn of the realization of the
Ultimate (Absolute) Reality - the Upanishads declare. The
Real Substance that is Brahman alone, being immutable (in
space, time and by its intrinsic nature), is the Absolute
Reality; everything else is unreal: ‘Brahma satyam, jagan
mithya’ (Brahman is Real, the world is unreal).
9. AqÉåkÉxÉÉå ÌWû ´ÉÏÈ AlÉjÉÉïrÉæuÉ |[iÉæ.E.pÉÉ. 1.4.3]
The riches acquired by a dull-witted person are bound
to result in calamity.
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There is a story related in the Srimad Bhagavatam: The
king of Angadesha had a son by name Vena. This boy was
an idiot by nature. When he came of age, he became the
monarch of Angadesha. Due to the collective effect of his
youth, access to riches, authority and his innate idiocy, he
concluded that there was none equal to him. He demanded
that everyone worship him as God. He tormented all those
noble subjects who refused to comply with this
unreasonable demand. This resulted in a chaotic situation
all over the kingdom. There was anarchy and riotous
situation. Mother Earth could not tolerate this and at last the
subjects of Vena rebelled against him and killed him. Such
indeed is the disaster that results when power rests in wrong
hands.
10. iÉxqÉÉiÉç MåüuÉsÉÉSåuÉ ¥ÉÉlÉÉiÉç qÉÉå¤ÉÈ CirÉåwÉÈ AjÉÉåï ÌlÉÍ¶ÉiÉÈ aÉÏiÉÉxÉÑ
xÉuÉÉåïmÉÌlÉwÉixÉÑ cÉ | [aÉÏ.pÉÉ. 3 mÉÏÌPûMüÉ]
It has been established in the Geeta and in all the
Upanishads that liberation results from Knowledge alone.
Ordained action (karma) and devotion (bhakti) will result
in the cleansing of the mind. While these are indirect causes
for liberation, Knowledge of the Atman alone is the
immediate cause for Moksha.
11. lÉ cÉ A¥ÉÉlÉurÉÌiÉUåMåühÉ qÉÉå¤ÉxrÉ urÉuÉkÉÉlÉÉliÉUÇ MüsmÉÌrÉiÉÑÇ vÉYrÉqÉç |
[oÉ×.E.pÉÉ. 33-3-1]
It is impossible to specify any impediment to liberation
other than ignorance.
Every person entertains the desire to attain liberation.
Liberation is nothing but the realization of one’s true nature.
What obstructs us from gaining this knowledge is the
ignorance that has remained with us over past several lives.
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Even as a small cloud covers, as it were, the Sun that
illumines the earth, ignorance covers, as it were, our true
nature. The means to eradicate this ignorance are: listening
to the teachings of the Guru, uninterrupted study of the
Vedantic texts and engaging in spiritual discipline.
12. xÉuÉï§É ÌWû vÉÉx§ÉmÉëÉÌmÉiÉÉ LuÉ kÉqÉÉïÈ EmÉÉxrÉÉÈ lÉ ÌuÉ±qÉÉlÉÉ AÌmÉ
AvÉÉx§ÉÏrÉÉÈ | [NûÉÇ.E.pÉÉ. 2.2.1]
Indeed, in all cases, only duties enjoined by the
scriptures are to be undertaken; not those which, even
though in vogue, are contrary to the scriptures.
The scriptures are the only means of knowing in the field
of super-sensory matters. This is because, there are many
subtle matters that are not available for our estimation but
have been fathomed by the Rishis endowed with the inner
power that enabled them to divine the Vedic Mantras.
Therefore, in matters concerning God, meditation, etc., the
scriptures are the sole authority.
13. SÒsÉïpÉÇ §ÉrÉqÉåuÉæiÉiÉç SæuÉÉlÉÑ
ÉÉlÉÑaÉëWûWåûiÉÑMüqÉç|
qÉlÉÑwrÉiuÉÇ qÉÑqÉÑ¤ÉÑiuÉÇ qÉWûÉmÉÑÂwÉxÉÇ´ÉrÉÈ || [ ÌuÉ.cÉÔ. 3]
These three things are rare indeed and are due to the
grace of God – namely, birth as a human, longing for
Liberation, and the protecting care of a perfected sage.
Human birth, a strong desire for liberation and the
guiding company of exalted persons are three extremely rare
accomplishments. They are attained not without the Grace
of Ishwara. To be born as a human is itself very rare:
‘jantunam nara-janma durlabham’ (for those that are born,
birth as a human is very hard to obtain, says the
Vivekachudamani verse 2). Even if this is had, the desire to
attain liberation from the cycle of births and deaths is an
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even more difficult trait. If, owing to great merit (Punya)
this desire is born in a person, obtaining the grace of an
appropriate Guru who can guide one in this path to
liberation is an extremely rare occurrence. These three
become possible only when Divine Grace is present in full
measure.
14. CiÉÈ MüÉåluÉÎxiÉ qÉÔRûÉiqÉÉ rÉxiÉÑ xuÉÉjÉåï mÉëqÉÉ±ÌiÉ| SÒsÉïpÉÇ qÉÉlÉÑwÉÇ SåWÇû
mÉëÉmrÉ iÉ§ÉÉÌmÉ mÉÉæÂwÉqÉç | [ÌuÉ.cÉÔ. 5]
Even after having acquired a human birth, if one does
not endeavor to accomplish what is ultimately beneficial to
oneself, what else could be more foolish than that?
Compared with the body of birds and animals, the human
body has all the conditions conducive to work for the
highest good. Unlike the other living beings, man has the
faculty to discriminate between what is dharma and what is
not. These other beings have no consciousness of the
morrow. They do not have the urge to secure knowledge.
Man has enough facility to secure knowledge as also to
internalize the saattvic attributes. It is therefore incumbent
upon all of us humans to make the best use of this birth.
15. GhÉqÉÉåcÉlÉMüiÉÉïUÈ ÌmÉiÉÑÈ xÉÎliÉ xÉÑiÉÉSrÉÈ | oÉlkÉqÉÉåcÉlÉMüiÉÉï iÉÑ
xuÉxqÉÉSlrÉÉå lÉ Mü¶ÉlÉ || [ÌuÉ.cÉÔ. 53]
A father has got his sons and others to free him from his
debts, but he has got none but himself to remove his
bondage (samsara).
He alone who is bound has to determine to get himself
released. He alone who is diseased has to take the
medicines and cure himself; one cannot take the medicines
to bring relief to someone else.
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16. aÉårÉÇ aÉÏiÉÉlÉÉqÉxÉWûxÉëÇ krÉårÉÇ ´ÉÏmÉÌiÉÃmÉqÉeÉxÉëqÉç | lÉårÉÇ xÉeeÉlÉxÉXçaÉå
ÍcÉ¨ÉÇ SårÉÇ SÏlÉeÉlÉÉrÉ cÉ ÌuÉ¨ÉqÉç || [qÉÉåWûqÉÑªU.27]
Wealth has to be donated to the needy.
Only such a donation to the deserving serves the purpose
of giving. The Keralite king, Rajashekhara offered immense
wealth to the young Shankara in appreciation of the latter’s
splendorous accomplishments. The Great Shankara politely
refused to accept it and got that huge wealth distributed
among the needy people of the kingdom.
17. lÉ ÌWû sÉÉåMåü ÌuÉ¨ÉsÉÉpÉÈ
ÌuÉ¨ÉsÉÉpÉÈ MüxrÉÍcÉiÉç iÉ×ÎmiÉMüUÉå SØ¹È | [Mü.E.pÉÉ. 1127]
It is not seen anywhere in the world that acquisition of
wealth results in contentment to anyone.
While wealth does give some joy, it is invariably
accompanied by sorrow as well. Once the wealth is
acquired, the person engages in the task of multiplying it
somehow or the other. As declared ‘man is not sated by
wealth’, the satisfaction derived from wealth is not
everlasting. We are to ever remember the saying: ‘to the
wealthy, even the son is a source of fear.’
18. lÉ ÌWû UÉ§ÉÉæ MÔümÉå MühOûûMåü uÉÉ mÉÌiÉiÉÈ EÌSiÉåÅÌmÉ xÉÌuÉiÉËU mÉiÉÌiÉ
iÉÎxqÉ³ÉåuÉ |
[NûÉÇ.E.pÉÉ. 2.23.1]
A man who had fallen into a well or on thorns at night,
surely does not do so even after the sun has risen.
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While walking, owing to poor visibility or inadvertence,
a man trips and falls. But he would avoid falling once he
has clear visibility and is alert. Even so, one would not,
unlike before, err even after gaining knowledge; indeed, one
aught not to.
xÉuÉï
19.
xÉuÉïuÉåSÉliÉåwÉÑ cÉ mÉëirÉaÉÉiqÉÉ uÉå±iÉrÉæuÉ mÉëSvrÉïiÉåÅWûÍqÉÌiÉ, lÉ
oÉÌWûuÉåï±iÉrÉÉ vÉoSÉÌSuÉiÉç mÉëSvrÉïïiÉåÅxÉÉæ oÉë¼åÌiÉ | [oÉ×.E.pÉÉ. 22-1-20]
All the Upanishads present Brahman as to be realized as
‘I am this (innermost Self)’. They do not present the Atman
as an object external to oneself such as sound, etc.
There are two categories of things in the world: the Drik
(seer) and Drishya (the seen). All that can be objectified
comes under the Drishya category. The Drik, seer, the
Atman, is never an object knowable by any other entity.
The Upanishads present the Atman as self-knowing or selfillumining.
20.
iÉxqÉÉ¨ÉiMüÉsÉå xuÉÉiÉl§rÉÉjÉïÇ rÉÉåaÉkÉqÉÉïlÉÑxÉåuÉlÉÇ mÉËUxÉÇZrÉÉlÉrÉÉlÉAprÉÉxÉ¶É ÌuÉÍvÉ¹mÉÑhrÉÉåmÉcÉrÉ¶É ´É¬kÉÉlÉæÈ mÉUsÉÉåMüÉÌSÍpÉÈ AmÉëqÉ¨Éæ
É¨ÉæÈ
MüiÉïurÉ CÌiÉ xÉuÉïvÉÉx§ÉÉhÉÉÇ rÉ¦ÉiÉÈ ÌuÉkÉårÉÉåÅjÉïÈ, SÒ¶ÉËUiÉÉiÉç cÉ EmÉUqÉhÉqÉç |
lÉ ÌWû iÉiMüÉsÉå vÉYrÉiÉå ÌMüÎgcÉiÉç xÉqmÉÉSÌrÉiÉÑqÉç | MüqÉïhÉÉ lÉÏrÉqÉÉlÉxrÉ
xuÉÉiÉl§rÉÉpÉÉuÉÉiÉç | [oÉ×.E.pÉÉ. 4.4.2]
Those desirous of other superior worlds have to engage
in yogic practices, meditation, extraordinary meritorious
acts etc., (when they are physically able to engage in these).
The scriptures emphasize this point sparing no effort.
Giving up of evil conduct is enjoined. At the time of death,
one will not be in a position to earn merit by engaging in
any good acts, as all the faculties remain subdued then. By
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force he is led by his earlier karma and as such his
exercising any freewill is out of question at that time.
21. rÉSÉ DvÉÉlÉÇ SåuÉqÉç AgeÉxÉÉ
AgeÉxÉÉ AÉiqÉiuÉålÉ mÉvrÉÌiÉ lÉ iÉSÉ ÌlÉlSÌiÉ uÉÉ
MüÎgcÉiÉç | xÉuÉïqÉç AÉiqÉÉlÉÇ ÌWû mÉÉvrÉÌiÉ | xÉ LuÉÇ mÉvrÉlÉç MüqÉç AxÉÉæ
ÌlÉl±ÉiÉç | [oÉ×.E.pÉÉ. 4.4.15]
When he directly realizes the effulgent Lord as identical
with his own Self, he no longer blames anybody, for he sees
all as his Self, and for that reason whom should he blame?
Hatred, envy, anger and so on are all directed only
towards someone who is different from oneself and not
towards oneself. The real situation is such that there does
not exist anything other than the Atman. Any other entity
that might be experienced is none other than oneself. A
Jnani endowed with such a realization will not censure
anyone. Nor will he direct his wrath on anyone.
22. lÉUiuÉÇ SåuÉiuÉÇ lÉaÉuÉlÉqÉ×aÉiuÉÇ qÉvÉMüiÉÉ
qÉvÉMüiÉÉ
mÉvÉÑÑiuÉÇ MüÐOûiuÉÇ pÉuÉiÉÑ ÌuÉWûaÉiuÉÉÌSeÉlÉlÉqÉç |
xÉSÉ iuÉimÉÉSÉoeÉxqÉUhÉmÉUqÉÉlÉlSsÉWûUÏÏÌuÉWûÉUÉxÉ£Çü cÉåSèWØûSrÉÍqÉWû ÌMÇü iÉålÉ uÉmÉÑwÉÉ || [ÍvÉuÉÉlÉlSsÉWûUÏ 10]
Let me (if need be) be born as a man or a celestial, as a
wild beast or a mosquito, as an animal or a worm, as a bird
or any other creature. What harm can accrue from these
embodiments, if in every such birth my heart always feels
inclined to disport in the waves of supreme bliss consisting
in the constant remembrance of Thy lotus feet?
To engage in the remembrance (reminiscence) of the
Lord, any kind of body is good enough. Even when
endowed with a superior body, if a person does not engage
in divine recollection, of what use is such a body? What
kind of a body one has is not of significance. To be engaged
13

in the reminiscence of God is what is crucial. The case of
Gajendra (elephant), Vidura (of Dasiputra), Krikalasa (a
giant lizard) are examples we find in the scriptures.
23. qÉÉaÉÉïuÉÌiÉïiÉmÉÉSÒMüÉ mÉvÉÑmÉiÉåU…¡û xrÉ MÔücÉÉïrÉiÉå
aÉhQÕûwÉÉqoÉÑÌlÉwÉåcÉlÉÇ mÉÑUËUmÉÉåÌSïurÉÉÍpÉwÉåMüÉrÉiÉå |
ÌMüÎgcÉ°Í¤ÉiÉqÉÉÇxÉvÉåwÉMüoÉsÉÇ lÉurÉÉåmÉWûÉUÉrÉiÉå
pÉÌ£üÈ ÌMÇü lÉ MüUÉåirÉWûÉå uÉlÉcÉUÉå pÉ£üÉuÉiÉÇxÉÉrÉiÉå || [ÍvÉuÉÉlÉlSsÉWûUÏ
63] |
What is there that the love of God cannot accomplish?
Even a hunter becomes a great devotee. The allusion is to
the story of saint Kannappa, the wild hunter. He knew none
of the scriptural forms of worship, and so he made offerings
to Shiva’s image in his own wild fashion. Overcome by his
devotion to Shiva, he cleared the Linga with his footwear.
He spat on the Linga, in holy abhishekam, the water carried
in his mouth. As naivedya, he offered the remnants of the
meat he had eaten. Yet, by the Lord’s grace, he became the
prince of the devotees in a moment. Submitting with a heart
full of devotion is what the Lord appreciates; not the kind of
object that is offered.
24. SåuÉå cÉ uÉåSå cÉ aÉÑUÉæ cÉ qÉl§Éå
iÉÏjÉåï qÉWûÉiqÉlrÉÌmÉ pÉåwÉeÉå cÉ |
´É®ÉpÉuÉirÉxrÉ rÉjÉÉ rÉjÉÉliÉrÉjÉÉliÉxiÉjÉÉ iÉjÉÉ ÍxÉÎ®ÂSåÌiÉ mÉÑÇxÉÉqÉç
xÉÉUxÉXçaÉëWûÈ 213]

||

[xÉuÉïuÉåSÉliÉ

ÍxÉ®ÉliÉ

The intensity of faith a person bears in respect of God,
Veda, Guru, mantra, a holy place, venerable personages
and medicine determines the kind of fruit he receives in
return to his resorting to each of these.
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The fruit has for its origin faith and effort. ‘Faith is the
mother of desire (aspiration)’ says the Shruti. If we are to
expect proper returns from sacred objects, our faith,
shraddhaa, too has to be unshakeable. Firm conviction
denotes true faith. This translates into working with
undoubting confidence with regard to the fruit of action.
25. mÉëSÏmÉeuÉÉsÉÉÍpÉÌSïuÉxÉMüUlÉÏUÉeÉlÉÌuÉÍkÉÈ
xÉÑkÉÉxÉÔiÉå¶ÉlSìÉåmÉsÉeÉsÉsÉuÉæUbrÉïUcÉlÉÉ |
xuÉMüÐrÉæUqpÉÉåÍpÉÈ xÉÍsÉsÉÌlÉÍkÉxÉÉæ
xÉÍsÉsÉÌlÉÍkÉxÉÉæÌWûirÉMüUhÉÇ
iuÉSÏrÉÉÍpÉuÉÉïÎapÉxiÉuÉ eÉlÉÌlÉ
eÉlÉÌlÉ uÉÉcÉÉÇ xiÉÑÌiÉËUrÉqÉç | [xÉÉælSrÉïsÉWûUÏ 100]
Oh Goddess, who is the source of all words, offering of
this poem, which is made of words that have sprung from
You alone, is like showing the camphor lamp to the Sun, like
offering the water got from the moon-stone as oblation to
the moon, and like offering to the ocean the water from the
very ocean as water of worship (arghya/tarpana).
O Mother, the source of the world of words! With the
medium of Your own words Your glories have thus been
sung. Since You are the source of words, we have no other
way than singing Your praises with the words that are Thine.
O Universal Mother! You have descended in a torrential
flow of words and sung Your own glories by choosing me
as the medium. What else is this other than showering Your
grace on me?
26. xÉuÉÉåï ÌWû AÉiqÉÉÎxiÉiuÉÇ mÉëirÉåÌiÉ, lÉ lÉÉWûqÉÎxqÉ CÌiÉ | rÉÌS ÌWû lÉ
AÉiqÉÉÎxiÉiuÉmÉëÍxÉÎ®È xrÉÉiÉç, xÉuÉÉåï sÉÉåMüÈ lÉÉWûqÉxqÉÏÌiÉ mÉëiÉÏrÉÉiÉç |
AÉiqÉÉ cÉ oÉë¼ | [xÉÔ.pÉÉ. 1.1.2]
For every one is conscious of the existence of (his) Self,
and never thinks ‘I am not.’ If the existence of the Self were
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not known, every one would think ‘I am not.’ And this Self
(of whose existence all are conscious) is Brahman.
Even though we might surmise that we are not conscious
of its existence, the Atman is always known as existent.
The objects which are visible to us in a lit area might go out
of the ken of our perception when all of a sudden there is a
power failure.
Nevertheless, even in that darkness we
remain unfailingly aware of our own existence as ‘I am’.
Thus, we can never deny the existence of Atman.
27. lÉ cÉÉlrÉ§É mÉUqÉÉiqÉ¥ÉÉlÉÉiÉç vÉÉåMüÌuÉÌlÉuÉ×Ì¨ÉUÎxiÉ | [xÉÔ.pÉÉ. 1.3.8]
There is no freedom from misery in the absence of the
realization of the Supreme Atman.
The root of misery lies in attachment and aversion.
Misery continues until attachment and aversion subside. As
long as the mind involves in worldly deliberations, likes and
dislikes are bound to be there. When the mind takes to the
contemplation of the Paramatman and abides in its source,
the Atman, then even an iota of misery will not remain.
28. CÎlSìrÉÉhÉÉÇ ÌWû ÌuÉwÉrÉxÉåuÉÉiÉ×whÉÉiÉÈ ÌlÉuÉ×Ì¨ÉÈ rÉÉ iÉixÉÑZÉÇ, lÉ
ÌuÉwÉrÉÌuÉwÉrÉÉ iÉ×whÉÉSÒÈZÉqÉå
ZÉqÉåuÉ ÌWû xÉÉ | [aÉÏ.pÉÉ. 2.66]
Verily, happiness consists in the freedom of the senses
from thirst of sensual enjoyment, not in the thirst for objects.
This last is mere misery indeed.
The source of satisfaction is the feeling ‘this is enough’.
Discontentment is denoted by the feeling ‘I want’. So long
as man continues to oblige the senses by providing them
whatever they crave, fresh demands crop up one after
another and assail him. The joy derived when one obtains a
craved object is just momentary. When one renounces the
very objects that the senses desire there, engenders
16

happiness that is intrinsic to oneself. A saying puts this
forcefully: When one is given to enjoyment of objects, one’s
desire for these objects never subsides.
xÉÉWûuÉiÉÉqÉç AlÉlÉÑÌiÉ¸iÉÉqÉç AsÉxÉÉlÉÉÇ
AsÉxÉÉlÉÉÇ pÉÉåaÉmÉëÉÎmiÉÈ sÉÉåMåü
29. lÉ ÌWû AlÉÑixÉÉWû
SØ¹É [NûÉÇ.E.pÉÉ. 3.6.2]
It is not seen in the world that enjoyment is available
for those who lack enthusiasm, who do not undertake action
and are lazy.
Those who march on with enthusiasm doing their task even
in the face of problems, obstacles and opposition, surely
meet with success. Therefore we should not waste away our
lives by lacking in enthusiasm and being sluggish. There is
a wise saying that warns us: ‘only through intelligent
undertaking intended results come; not by mere reverie.
30. uÉÉauÉæZÉUÏ vÉoSfÉUÏ vÉÉx§ÉurÉÉZrÉÉlÉMüÉævÉsÉqÉç |
uÉæSÒwrÉÇ ÌuÉSÒwÉÉÇ iÉ²iÉç pÉÑ£ürÉå lÉ iÉÑ qÉÑ£ürÉå || [ÌuÉ.cÉÔ. 60]
Oratory, shower of words, the skill in expounding the
Scriptures, and likewise erudition - these merely bring on a
little personal enjoyment to the scholar, but are no good for
Liberation.
Explaining tough passages in simple words, speaking in a
torrential flow of words, expounding the scriptures with
great skill – all these gimmicks serve only worldly ends and
take one away from the goal of liberation. Freedom from
samsara is essentially the result of direct realization of the
Self. Mere scholarship earns for one the epithet of a great
Pundit; he would not be revered as a liberated soul.
31. eÉsÉÇ mÉƒ¡û uÉSxmÉ¹Ç mÉƒ¡ûÉmÉÉrÉå eÉsÉÇ xTÑüOqÉç |
rÉjÉÉ pÉÉÌiÉ iÉjÉÉiqÉÉÌmÉ SÉåwÉÉpÉÉuÉå xTÑüOûmÉëpÉÈ || [ÌuÉ.cÉÔ. 206]
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Just as the water which is very muddy again appears as
transparent water when the mud is removed, so the Atman
also manifests Its undimmed luster when the taint is
removed.
Water tainted with dirt is not clear; it becomes clear
when rendered free of dirt. In the same way, attachment,
ego and the like are the dirt that taint the Atman. When
these are cleansed, the Self is clearly realized in its pristine
form.
32. iÉxqÉÉiÉç MÑüiÉÉÌMïüMüpÉåSSØÌ¹Ç lÉÉÎxiÉMüMÑüSØÌ¹Ç cÉ EÎefÉiuÉÉ
qÉÉiÉÉÌmÉiÉ×xÉWûxÉëåprÉÉåÅÌmÉ ÌWûiÉæÌwÉhÉÉ uÉåSålÉ EmÉÌS¹qÉç AÉiqÉæMüiuÉSvÉïlÉÇ
vÉÉliÉSmÉæïÈ AÉSUhÉÏrÉÍqÉirÉjÉïÈ| [Mü.E.pÉÉ. 2.15]
Therefore, giving up the perception of duality that bad
logicians have and the erroneous notions that the nonbelievers entertain, the people whose pride has been quelled
should eagerly seek after the realization of the unity of the
Self, which is inculcated by the Vedas that are more
beneficent than even thousands of fathers and mothers. This
is the idea.
Even those truly well wishing parents, being human,
give in to likes and dislikes and often fail in determining our
supreme welfare.
Being human, their well meaning
decisions too could, in future, result in disaster. But, the
Veda, not being of human origin, is totally free from the
defects of likes and dislikes. Consequently, the Veda is ever
intent upon our ultimate good alone. Therefore, we ought to
heed the exhortations of the Veda.

******
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