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Shankara Vachanamrita

Sri Shankara Bhagavatpada is the resplendent star
that appeared over 1300 years ago on the firmament
Indian Darshana Shastra. That was a time wheme thas
overindulgence in rituals. There were the invasttacks
of those who rejected the existence of Atman. Reapre
confused about the mode of leading a Dharmic litewas
then Acharya Shankara taught the people the Vedians
to Moksha. It was He who established, on firm gahuhe
core teaching of the Upanishads, with His inimiakihd
powerful logic. The Acharya did not propound argwn
sect or system. His teaching is the panacea fgr an
individual thirsting for the Truth and is determiht walk
the path lit by that Truth. Whatever system wdofeland
whatever form of God we choose to worship, if othe
Acharya’s teachings are accepted as the guidingipies,
we can be assured of reaching the goal of realthegruth.

If one were to secure the direct realization of th&h
pertaining to oneself and the perceived universe;sovery
perspective of the world gets transformed. Hisyver
personality is rendered purified.

Purification at the individual level would resuh i
the cleansing of the nation itself. This resultsaimunified
vision at the macro level. In the light of thedkig of the
Upanishads, the entire universe is an illusory apgece in
the unitary Consciousness. There is nothing atiean this
Infinite Consciousness. There is no room for &mtaent
and aversion when in truth everything is One aldtfaving
blessed the world with such an immaculate and nfiagni
path, Bhagavatpada Shankara established Mathhe fiour
directions of our nation thereby adding power atatygto
the feeling that we, the descendants of the HolgaBt, are



one nation. He ensured the uninterrupted flow loé t
Upanishadic liberating teaching on systematic limath
these Mathas as spiritual power-centers. Comjpietiis
life’s mission at the age of 32 years, Acharya &hem
Bhagavatpada ascended the Mount Kedaranath (Hiaslay
and was no longer seen by anyone. Even to thistluay
beacon light of the teachings of the Great Achawlag is
truly immortal, continues to guide all of us on thath of
Moksha.

Let us never lose sight of these priceless geniif
teachings.

1. 3% { Uehcacylt o Adfd Fasm | [0 ¥-¥-2u]

But this man sees unity; hence he is not afraid of
anything.

When a person cognizes something that is diffefrent
himself, then there is fear from that. That défetr object is
really not there as there is no difference. Whuas is the
case, who is to be afraid of whom? Therefore inréa¢m of
non-difference, there is no room for fear at all.



2. ER-emwafe: ofdem  TRwRugwr  emfemif-
FYEAFA | [ 23-3]

The ignorant man who considers the body, etc. aS#if,
being subject to attachment and aversion, enghgaself
in action resulting in merit and demerit.

The basis for man’s actions (meritorious or
otherwise) is the duo of attachment and aversioims duo
has ignorance for its basis. From ignorance gpritne
identification with the body, etc. When this idénation is
eradicated, man renounces with equanimity both tnael
demerit.

3. 9T ¥ FAWIOAT VisAgle Quifdsdadi  @WEd @
o gl far v wm 1 [Ffran R @fde

To all those beings filled with the defects of cigpa,
delusion, etc., giving up ordained duties and réagrto
prohibited actions occur as a matter of natural s’

When subjected to misery and delusion, man forgets
what he is supposed to do and resorts to that glet oot to
do. As a result of this his life becomes useleBsus every
one must make his life fruitful by remaining fresorh
misery and delusion.

4. wifoeT gEuwd guf e | greuferg o s
gfifdead | [{.9n. 2-3-30]

Dharma is enjoined with a view to bringing happséde
beings. Adharma is prohibited so that the beingsndt
suffer from misery

Dharma accomplishes happiness here and in thaftere
It affords a framework congenial for an orderlyfedityle.
When we adhere to the scripture-taught truthfidnesc.,



happiness accrues to us. When we abstain from the
scripturally-prohibited acts, misery is avoidedt id with

this intention the Veda enjoins: ‘adhere to Dharmahe
aught not to swerve from Dharma’, etc.

5. unfahfE T -y enf: y= it sf
[ft.em. difdenr]

When accepted and practised by men of high characte
Vedic religion (Dharma) will widely spread.

Teachings have to be addressed to only those véhfita
to receive them. When the truly qualified peoplasg the
teachings and put them in practice, other peore uilill
follow them. It is seen that the teachings given t
unqualified persons become futile. Therefore taaghion
Dharma have to be given only to those who are erdow
with high character.

6. TN ¥ fagaEar yaefe: | [T3.91. 3-2-2]

It is evident that the intellect is enriched wheredives
in the company of the learned

It is seen in the worldly parlance that even a iowé
student becomes transformed into an intelligent ionthe
company of accomplished scholars. This is a faehdgday.
History tells us that a dull-witted student namddiBadeva,
owing to his tutelage under a very learned schalaned
out to be a highly intelligent scholar in Vyakarana
(Grammar).

7. 9 = foame wHEe aEEe | (8.9 R-3-8]

The Individual Self is not an object that is diffler from
the Supreme Self.



This can be understood thus: The wave is non+éifite
from the water (of the ocean). The ornament riagnon-
different from the substance gold that it is madle ©he
space delimited by a jar is non-different from thrdimited,
all-pervading space. Even so is the Self delimligdthe
body-mind is non-different from the Infinite Selhat
pervades the entire creation. Thus is it declarédo
Brahmaiva, na aparahthe jiva is none other than the
Brahman

8. TR & Twrfaay 3fd degeme ) [F8.41. R-3-21]

‘Brahman alone is the One Ultimate Reality’ suchhs
final ruling of the Veda.

Reality is spoken of as having three facets aseite:
parlance reality, seeming reality and Absolute RealThe
‘silver’ appearing erroneously in a shell is of theeming
reality. The same is the case with dream as walllthese
remain as real only as long as they are perceitesl;
moment they get sublated, the perceiver realizesettho be
false. The case of the parlance reality is difiereThis
world that is perceived by us, though not of thensarder
of reality as a dream, too will come to be expereshas a
mere appearance upon the dawn of the realizatiotheof
Ultimate (Absolute) Reality - the Upanishads dexlarhe
Real Substance that is Brahman alone, being imrsuab
space, time and by its intrinsic nature), is thesdlbte
Reality; everything else is unreal: ‘Brahma satygagan
mithya’ (Brahman is Real, the world is unreal).

0. el i oft: sMURdT I[d 34T 2.%.3]

The riches acquired by a dull-witted persoe bhound
to result in calamity



There is a story related in the Srimad BhagavafBne:
king of Angadesha had a son by name Vena. Thisnasy
an idiot by nature. When he came of age, he bedame
monarch of Angadesha. Due to the collective eftédtis
youth, access to riches, authority and his inndiecy, he
concluded that there was none equal to him. Headeed
that everyone worship him as God. He tormentedhale
noble subjects who refused to comply with this
unreasonable demand. This resulted in a chadtiat&in
all over the kingdom. There was anarchy and rietou
situation. Mother Earth could not tolerate thisl am last the
subjects of Vena rebelled against him and killed.hiSuch
indeed is the disaster that results when powes restrrong
hands.

10. WEAI haeed M Wrer: 3Y: 3t [fdw: farg
qatufyeg = | [Wf.em. 3 difda]

It has been established in the Geeta and in all the
Upanishads that liberation results from Knowleddene.

Ordained action (karma) and devotion (bhakti) wabult
in the cleansing of the mind. While these arergxticauses
for liberation, Knowledge of the Atman alone is the
immediate cause for Moksha.

11. T I FAMANHT ARy Faum=R Hedfdg e |
[.3.41. 3-3-2]

It is impossible to specify any impediment to lgbiemn
other than ignorance.

Every person entertains the desire to attain diben.
Liberation is nothing but the realization of ontrise nature.
What obstructs us from gaining this knowledge ig th
ignorance that has remained with us over past aklrees.



Even as a small cloud covers, as it were, the 3w t
illumines the earth, ignorance covers, as it wels, true
nature. The means to eradicate this ignorancdistening
to the teachings of the Guru, uninterrupted stuélythe
Vedantic texts and engaging in spiritual discipline

12. o= & yrewfiar g emf: Suram: 7 fGemmr «ift
JAVIEANT: | [BTI.4. R.R.8]

Indeed, in all cases, only duties enjoined by the
scriptures are to be undertaken; not those whichene
though in vogue, are contrary to the scriptures.

The scriptures are the only means of knowing enfiéld
of super-sensory matters. This is because, therenany
subtle matters that are not available for our esion but
have been fathomed by the Rishis endowed with riheri
power that enabled them to divine the Vedic Mantras
Therefore, in matters concerning God, meditatida,, ¢he
scriptures are the sole authority.

13, GeI¥ FIHAA JAIITEIHH|
T el Hergenasd: || [ s, 3]
These three things are rare indeed and are dubeo t

grace of God — namely, birth as a human, longing fo
Liberation, and the protecting care of a perfectage.

Human birth, a strong desire for liberation ane th
guiding company of exalted persons are three exiyerare
accomplishments. They are attained not withoutGhace
of Ishwara. To be born as a human is itself veme:ra
‘jantunam nara-janma durlabham’ (for those that lzoen,
birth as a human is very hard to obtain, says the
Vivekachudamani verse 2). Even if this is had,désire to
attain liberation from the cycle of births and deais an



even more difficult trait. If, owing to great me(Punya)
this desire is born in a person, obtaining the grat an
appropriate Guru who can guide one in this path to
liberation is an extremely rare occurrence. Thtsee
become possible only when Divine Grace is presefitli
measure.

14. 3@ SR TETe I%g e ywmEfdl gerd ey <F
T A oes | R, ul

Even after having acquired a human birth, if oneeglo
not endeavor to accomplish what is ultimately berafto
oneself, what else could be more foolish than that?

Compared with the body of birds and animals, tineadn
body has all the conditions conducive to work foe t
highest good. Unlike the other living beings, ntas the
faculty to discriminate between what is dharma ahet is
not. These other beings have no consciousnesheof t
morrow. They do not have the urge to secure kndgde
Man has enough facility to secure knowledge as #&iso
internalize the saattvic attributes. It is therefsmcumbent
upon all of us humans to make the best use obittis.

15. wHuEreAERa: fOg: |fw gaed: | aRmeEsd
T[S T &AT | [T, 43]

A father has got his sons and others to free homfhis
debts, but he has got none but himself to remoge hi
bondage (samsara).

He alone who is bound has to determine to get ¢lfims
released. He alone who is diseased has to take the
medicines and cure himself; one cannot take theiained
to bring relief to someone else.

10



16. A frammaes A9 dufdeuasoT | 49 TseHas
R 37 e = a1 [AegsRe]
Wealth has to be donated to the needy.

Only such a donation to the deserving serves tinpgse
of giving. The Keralite king, Rajashekhara offemesinense
wealth to the young Shankara in appreciation oflakter’s
splendorous accomplishments. The Great Shankéitalpo
refused to accept it and got that huge wealth idiged
among the needy people of the kingdom.

17. 7 & oo e seafRe st g8t | [®3.e -
Re]

It is not seen anywhere in the world that acqositof
wealth results in contentment to anyone.

While wealth does give some joy, it is invariably
accompanied by sorrow as well. Once the wealth is
acquired, the person engages in the task of myitigplit
somehow or the other. As declared ‘man is notdsaie
wealth’, the satisfaction derived from wealth istno
everlasting. We are to ever remember the sayirmythe
wealthy, even the son is a source of fear.’

18. 7 R Wit ¢ wved o1 ufte: RTsW Gl wafe
afemEE | [BES.HL R.R3.8]

A man who had fallen into a well or on thorns aghtj
surely does not do so even after the sun has risen.

11



While walking, owing to poor visibility or inadvience,
a man trips and falls. But he would avoid falliogce he
has clear visibility and is alert. Even so, oneuld not,
unlike before, err even after gaining knowledgele®d, one
aught not to.

19, UIRENY ¥ YSWHE Juadd yevddsefdf, T
e yreafeaq yevdasat FEft | [§3.9n R-2-R0]

All the Upanishads present Brahman as to be redlege
‘I am this (innermost Self)’. They do not presta Atman
as an object external to oneself such as sound, etc

There are two categories of things in the worhe Drik
(seer) and Drishya (the seen). All that can beedailfied
comes under the Drishya category. The Drik, seee, t
Atman, is never an object knowable by any othertyent
The Upanishads present the Atman as self-knowingelr
illumining.

20. dEN@e @Ay dremgEes gREeE -
Iy fAffeyraivery  geam: wewiRf: st
FHdA 3fd TAVTEAN aea: g, gufan o Suw |
T R T v fhfouq el | wHm FeEme
TATHE | [T3.41 %.%.R]

Those desirous of other superior worlds have waga
in yogic practices, meditation, extraordinary nwiaus
acts etc., (when they are physically able to engagleese).
The scriptures emphasize this point sparing no rteffo
Giving up of evil conduct is enjoined. At the tirmEdeath,
one will not be in a position to earn merit by egigg in
any good acts, as all the faculties remain subdied. By
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force he is led by his earlier karma and as such hi
exercising any freewill is out of question at thiate.

21. I VN A el AHET uvAfe T 9 fify ar
Hfaq | T e R ureafd | @ ud uva & et
g | [E3e %0824

When he directly realizes the effulgent Lord asiidel
with his own Self, he no longer blames anybodyhéosees
all as his Self, and for that reason whom shoultlaene?

Hatred, envy, anger and so on are all directed/ onl
towards someone who is different from oneself antl n
towards oneself. The real situation is such thate does
not exist anything other than the Atman. Any otastity
that might be experienced is none other than ohesgl
Jnani endowed with such a realization will not ceas
anyone. Nor will he direct his wrath on anyone.

22. & qaa TEATHTed AYTehdTl
Y@ died Hag feTafes = |
T AT <eTg i —
fogrre Jggeafie fF o agw 1 [RameRd 2]

Let me (if need be) be born as a man or a celesimb
wild beast or a mosquito, as an animal or a worshasbird
or any other creature. What harm can accrue frdmase
embodiments, if in every such birth my heart alwiagds
inclined to disport in the waves of supreme blisssisting
in the constant remembrance of Thy lotus feet?

To engage in the remembrance (reminiscence) of the
Lord, any kind of body is good enough. Even when
endowed with a superior body, if a person doesengage
in divine recollection, of what use is such a bodyhat
kind of a body one has is not of significance. bEoengaged

13



in the reminiscence of God is what is crucial. Tase of
Gajendra (elephant), Vidura (of Dasiputra), Krilsga(a
giant lizard) are examples we find in the scripsure

23, WrSHAAAgER U Feaw
TogEATE qRa et |

T avivaTe TATERET

qfh: fF 7 FUGEr T WhEdEEd || [Pl
&3] 1

What is there that the love of God cannot accashfli
Even a hunter becomes a great devotee. The allisito
the story of saint Kannappa, the wild hunter. lHew none
of the scriptural forms of worship, and so he mafierings
to Shiva’'s image in his own wild fashion. Overcolehis
devotion to Shiva, he cleared the Linga with histfzear.
He spat on the Linga, in holy abhishekam, the weaered
in his mouth. As naivedya, he offered the remnantthe
meat he had eaten. Yet, by the Lord’s grace, barbe the
prince of the devotees in a moment. Submittingp\aiheart
full of devotion is what the Lord appreciates; tio# kind of
object that is offered.

24.3F T A T [ T TR

Hef werr=f g o )

TSTHIIHT AT YT~ —

weor @ fAfdwfl gem 0 [wdew e
TRHEEIE: %3]

The intensity of faith a person bears in respecGof,
Veda, Guru, mantra, a holy place, venerable pergesa

and medicine determines the kind of fruit he rezeiin
return to his resorting to each of these.

14



The fruit has for its origin faith and effort. akh is the
mother of desire (aspiration)’ says the Shruti.wé are to
expect proper returns from sacred objects, ourhfait
shraddhaa, too has to be unshakeable. Firm camvict
denotes true faith. This translates into workingthwi
undoubting confidence with regard to the fruit ofian.

25. JusaTeT A e e ST A e

U g It TereTa AT |

WY gk R

A RATed S arer SgffaT | [Hedeed 2oo]

Oh Goddess, who is the source of all words, offeoh
this poem, which is made of words that have spuoip
You alone, is like showing the camphor lamp toSue, like
offering the water got from the moon-stone as afato
the moon, and like offering to the ocean the wétan the
very ocean as water of worship (arghya/tarpana).

O Mother, the source of the world of words! Witte
medium of Your own words Your glories have thusrbee
sung. Since You are the source of words, we havetimer
way than singing Your praises with the words thratEhine.
O Universal Mother! You have descended in a toraént
flow of words and sung Your own glories by choosing
as the medium. What else is this other than shogerour
grace on me?

26. @at & smemfeaa uRfa, 7 eafew s 1 AR R 7
FEAAYfg: W, & i Teaee T |
AT I 9’ | [|9. 2.2.R]

For every one is conscious of the existence o @edf,
and never thinks ‘I am not.’ If the existence & 8elf were
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not known, every one would think ‘1 am not.” And tBelf
(of whose existence all are conscious) is Brahman

Even though we might surmise that we are not gousc
of its existence, the Atman is always known as teris
The objects which are visible to us in a lit araghthgo out
of the ken of our perception when all of a sudded is a
power failure.  Nevertheless, even in that darkneg
remain unfailingly aware of our own existence asan’.
Thus, we can never deny the existence of Atman.

27. 7 <A AT Yiehfa g oifed | [{ 4. 2.3.¢]

There is no freedom from misery in the absencehef t
realization of the Supreme Atman.

The root of misery lies in attachment and aversion
Misery continues until attachment and aversion isi#sAs
long as the mind involves in worldly deliberatiotikes and
dislikes are bound to be there. When the mindsta&ehe
contemplation of the Paramatman and abides inoiiscs,
the Atman, then even an iota of misery will not a&m

28. s R fva@amqume: fgf: @ ogw, T
fawafdwar qungeda & @11 [fan R.88]

Verily, happiness consists in the freedom of theses
from thirst of sensual enjoyment, not in the thiostobjects.
This last is mere misery indeed.

The source of satisfaction is the feeling ‘thisrsough’.
Discontentment is denoted by the feeling ‘I waith long
as man continues to oblige the senses by provitliegn
whatever they crave, fresh demands crop up ong afte
another and assail him. The joy derived when diaios a
craved object is just momentary. When one renautice
very objects that the senses desire there, engender

16



happiness that is intrinsic to oneself. A sayindspthis
forcefully: When one is given to enjoyment of oligg@ne’s
desire for these objects never subsides.

29. 7 R rfcomgaad SMIfAsa e AT e
I [BIS.WL 3.8.R]

It is not seen in the world that enjoyment is aalale
for those who lack enthusiasm, who do not underéakien
and are lazy.

Those who march on with enthusiasm doing their tasn
in the face of problems, obstacles and oppositsungly
meet with success. Therefore we should not wasty aur
lives by lacking in enthusiasm and being sluggi3here is
a wise saying that warns us: ‘only through intelhg
undertaking intended results come; not by mererreve

30. TG I IRAATEATR I |
dgsd fager a5q Yd 7 ¢ g9 |l [T, &o]

Oratory, shower of words, the skill in expoundirg t
Scriptures, and likewise erudition - these merelpdgon a
little personal enjoyment to the scholar, but acegood for
Liberation.

Explaining tough passages in simple words, speakia
torrential flow of words, expounding the scripturesth
great skill — all these gimmicks serve only worlélyds and
take one away from the goal of liberation. Freedoom
samsara is essentially the result of direct re@dinaof the
Self. Mere scholarship earns for one the epitiiet great
Pundit; he would not be revered as a lilsersoul.

31. Ve Ugaceds U Wi TheH |
Tor WY qATIT ST Tewe: || [, R0&]
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Just as the water which is very muddy again appears
transparent water when the mud is removed, so theaA
also manifests Its undimmed luster when the tamt i
removed.

Water tainted with dirt is not clear; it becomdsac
when rendered free of dirt. In the same way, httemnt,
ego and the like are the dirt that taint the Atmawhen
these are cleansed, the Self is clearly realizatsipristine
form.

2. TN FAhede® Tiege® W S
At RAMr =T SulRew srtwaey
el newuitafiee:| [&3S.9m. R.°u]

Therefore, giving up the perception of duality thoed
logicians have and the erroneous notions that tlo@-n
believers entertain, the people whose pride has beelled
should eagerly seek after the realization of thayuof the
Self, which is inculcated by the Vedas that are emor
beneficent than even thousands of fathers and msotfiéis
is the idea.

Even those truly well wishing parents, being human
give in to likes and dislikes and often fail in eehining our
supreme welfare. Being human, their well meaning
decisions too could, in future, result in disastdut, the
Veda, not being of human origin, is totally freerfr the
defects of likes and dislikes. Consequently, teed/is ever
intent upon our ultimate good alone. Therefore pwght to
heed the exhortations of the Veda.
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